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Abstract  
There are problems concerning the sources of information about the 

“camel and horse” of Zoroastrian “Khorezm state” or any other country, 
Some of the historical and cultural roots of Zoroastrianism, the origin of this 
religion and the process of dissemination in the Khorezm oasis based on new 
historical data are analyzed in the article. 
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In the language of Avesto Zaratushtra, Greek - Zoroastrian, in the 

Middle Persian - Zardusht, according to the narrations, is a Zoroastrian 
religious prophet based on the revelation of the Supreme God Ahuramaz. 
The roots of this religion are so old that the problem of period and place of its 
appearing have become the subject of the debate in history, and various 
researchers have commented differently on this subject. There is no 
information about the date and place of birth of Zoroastrian in Avesto. 

Due to the bitter fate and hardships experienced by the Zoroastrians 
after the Arabs’ march, many of them were forced to flee to India far beyond 
the borders [1]. 
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Khorezm is in the list of countries listed in the Avesto’s Yasht, and 
many scholars claim that this was the most ancient center of Zoroastrianism. 
According to the “Bundahishn” collection of Zoroastrian clans which was 
written in the Middle Persian language, S.P. Tolstov claims that Khorezm 
oasis occupied a major place in the religious geography of Zoroastrianism.[2] 
In “Bundahishn”, Khorezm was portrayed as the most important holy city in 
the legendary times of the Zoroastrian people. As the source describes, the 
oasis served as the center of preservation and worship of the great holy fire of 
Zoroastrians. Therefore, according to other sources, S.P. Tolstov calls 
Khorezm as a symbol of Zoroastrianism, and in the late 40s of the 20th 
century he introduced the concept of “Zardusht from Khorezm”[3]. As a 
result of archaeological discoveries, the ossuary of the Zoroastrian burial 
ceremony in ancient Khorezm - clay necklaces, found in various monuments 
of the bones, became a solid proof for this idea of the scientist. 

The scientific approach of S.P. Tolstov was accepted by many scientists. 
Even in the rise of new scientific researches, the influence of Zoroastrianism 
on the history of religious history, the influence of what was said about 50 
years ago was based on the following conclusions: “Zardusht livestock 
breeders and camels in the pastures of Khorezm were heard by tribal elders 
and shepherds has kept the details of myths, stories, and events alive”[4]. 
However, there are problems concerning the sources of information about the 
“camel and horse” of Zoroastrian “Khorezm state” or any other country, 
sources that indicate the development of Khorezm state during Zaratushhtra 
- Zoroastrian period. It is very difficult to answer these questions clearly. 
Therefore, there are still discussions about the birthplace of Zaratushtra. A 
group of scholars have pointed out that Zaratushhta’s homeland is ancient 
Khorezm, while others believe that Zoroastrianism was born in Drangiana, 
Margiana or Sogd. 

It is possible to understand the essence of the story about the birth of 
Zoroastrian in ancient Khorezm, but it must be admitted it happened in 623 
BC is odd[5], because the brochure does not cite original sources and 
scientific literature. It is possible to continue the list of such approaches, but 
they do not serve to bring out the historical reality come true. 

In fact, the issue of the period of Zaratushtra has become a complex 
scientific problem in science, and remains so far. The scientific literature lists 
various dates for this subject: millennium 630-553, 628-551, 618-541 BC 
(V.B.Xenning), the middle and the second millennium of 1500-1200, 1100-
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1000 years BC (M.Boys, E.Meyer), between the years 1000-900, 800-600 BC 
(G.Videngren, EA Grantovsky), some scholars wrote that Zardusht lived 
before the Ahamonis (beginning of the VII-VI centuries BC), so Zardusht was 
mentioned in ancient Persian papers; on the contrary, the kings of the 
Ahamonids dynasty were not mentioned in “Avesto”[6]. Thus, we should 
admit that there are many theories about the birth date of Zaratushtra 
(Zoroastrian). 

According to Avesto, Zardusht was born in a society of animal breeders 
and was trained on the basis of their traditions, beliefs and religious 
beliefs[7]. 

In 1771, French scientist Anketille Dyupperon translated Avesto texts 
and introduced the European people to the basics of Zoroastrianism. In the 
19th century, new translations of Avesto appeared (Eurnum, F.Shpingel, 
K.Geldner, J.Darmstet, X. Bartolame). Therefore, there appeared a science on 
learning Avesto in linguistics and history. 

There are few written sources in ancient Khwarizmi’s religious history. 
Ancient history sources contain only a single message about the religious 
issue of Khwarizmi’s. Lucius, who lived in the second century AD, wrote: 
“The Prophets, the members of the seeds who have dedicated themselves to 
gods, are called mogs among the Persians, the Swords, the Bacturians, the 
Chorists, the Chaldeans, the Chaldeans, and other barbarians”[8]. 

The second group of written sources includes works by Bundahishn, 
Beruni and some Arabic authors. In the study of the history of Khorezm 
religion, archaeological materials, including samples of Khorezm written 
records, have a special place. As a result of ethnographic research, it is also 
scientifically important to identify the traditions of Zoroastrianism in modern 
ceremonies of Khorezm oasis. 

Earlier in this article it was mentioned that until the seventh century BC 
(until the end of the 7th century BC according to many historians) there was 
not known urbanism in the Khorezm oasis. As a result of the development of 
the culture of Kuzaliqir between the VII – VI centuries BC, radical changes 
took place in the history of the oasis. They are also reflected in funeral 
ceremonies. There are no graves in the Kuzaliqir culture. This is the reason, 
according to Yu.A. Rappoport, the body would be buried in sandy hills and 
other places as in Zoroastrianism. As it is known, according to Zoroastrian 
tradition, it was prohibited to bury, throw to water and burn corpses. The 
bones of the deceased people, whose corpses were eaten by wild animals, 
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birds and cleaned by snow, rain and sun rays in sand and hill hills, were 
stored in ceramic vessels, buried in ossuary bags, or in special burial 
buildings – nouses. 

Particularly, according to Herodotus, “mogs follow this habit and make 
it absolutely openly” during the funeral process[9]. It is worthwhile to 
mention here the information of the author of antiquity, Lucius, about the 
chorus monks. 

In the borders of the V-IV centuries BC, on the left bank of the Lower 
Amudarya there were widespread bodies of corpse bones in large ceramic 
vessels and later buried in ossuary walls, cut into carved ruins of the city 
walls and preserved the tradition of the early medieval period keeping them 
in nouses and it was practiced till the end of VIII century [10]. The Assyrians 
are the clear prove for the development Zoroastrianism religion in Khorezm. 

Among these, the ossuary, which was formed in the IV-III centuries BC, 
has a special place in the history of the so called “statuary vessels” and 
“statuary ossuaries” (statuary) sculptures. 

Two “statuary dishes” found around the Kuykirilgankal’a are very 
popular. One of them (70 cm in height) is cylindrical and describes the 
standing position of a woman wearing a gigantic long dress. The second 
statuary is made up of a man wearing a short skirt (overall height 85 cm). The 
headgear of a man is like a crown of a ruler[11]. Sculpture is characterized by 
its specific anthropological features. The man was short-shouldered, with a 
broad face, with large eyes, narrow nose and lips tightly tightened. Ceramic 
masks found near Kuykirilgankal’a are also remarkable. It is assumed that 
they can be part of a statue or part of a statue used in funeral ceremonies. In 
one of the ceramic masks, the image of a man with a smiling, shimmered 
nose and smiling lips is made at a high artistic level. 

In the II century BC there began the usage of statuary - sculptural 
ossuary at the burials of the Khorezm oasis. These ossuarials and their 
fragments were found in the Kuykirilgankal’a, Big Oyburikal’a, Kohna 
Uvays, Uykal’a, Jonboskal’a and Bozorkal’a and in other places. Sculptural 
ossuarials, statuary bottles and masks may have come into being, especially 
as the shape of statuary containers had been improved. 

In sculptural ossuary, there usually was made a statue of a man or a 
woman sitting on a rectangular stroke. The ossuary, also known as horse and 
camel riders, was also found. 
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The sculptures do not resemble one another, and in that sense they do 
not repeat each other. The statue of a woman, found in Kuykirilgankal’a, 
depicted as a seated in a cellar, was created with an artistic skill. She has a 
scarf on her head. Her hair covers her neck and ears. The woman’s face is 
wide, her eyebrows are joined together, her eyes are tight and her eyes are 
sharp, and she has a hole in her ear. The women’s skirts were dressed in a 
wide shirt and a long neck. 

During the I - II centuries BC there were ossuarials like burial buildings 
in the Khorezm oasis[12]. From the IV century, stone made and ceramic 
bones were exposed, and mud-ossuaria dried on the sun. 

The appearance of innovations in burial customs of Khorezm happened 
somewhere in the V-VI centuries BC. In the early Middle Ages there existed 
cave graves in the Sultan Uvays Mountains and in Kubatov and Mizdahkon 
and Kuyikkal’a, and in Tukkal’a there appeared nouses to bury the remains 
of human bones[13]. It is well known that Mizdekhkon and Tukkal’a 
monuments are famous for Khorezmian registered ossuary, duas are made 
on the walls of the bone holders, and there are sheep and birds sculptures on 
the cover of others, some of them are weeping around the mourners, and 
merry landscapes. Among them there are ossuary, which was found in the 
study of the Mizdakchkon graveyard, the lion and the herbs[14].  

Thus, according to archaeological data, from the V-IV centuries BC to 
the middle of the eighth century AD, about 1,200 years, the ossuary - the 
forms, ornamentation, and the periodic development and transformation of 
ossuary can be traced. At first, the bones of corpses in Khorezm were buried 
in large quantities of containers and then in ossuary. Also, from the second to 
the eighth century, bodies of corpses were buried in special basins – pots[15]. 

At the end of XIX and early XX centuries in the Central Asian region, 
researchers began to interpret the findings of ossuaries as evidences that the 
Zoroastrianism spread in the region[16]. There were no ossuaries in the 
Khorezm oasis during this period. However, due to recent archaeological 
finds, the oldest ossuary was found in this oasis of Central Asia. In other 
neighborhoods of the Horezm region, ossuary was mainly prevalent in the 
early Middle Ages. 

Finding ancient sculpture ossuary in the Khorezm oasis, their belief in 
Zoroastrianism, led to suspicions of some researchers. It is known form the 
Avesto that the teaching of Zoroastrianism has caused contempt for images 
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and sculpture of people and idols. This was the requirement at the first 
period of Zoroastrianism. 

Yu.A. Rappoport was one of the earliest historians who tried to explain 
the situation. According to the researcher, the practice of burial ceremonies in 
the development of the past epochs of Zoroastrianism has changed several 
times. Thus, in Central Asia there is a flow of teachings of Zoroastrianism 
based on the traditions of local primitive beliefs, which have their own 
characteristics. In the case of Khorezm, the traditions of Zoroastrianism were 
influenced by cultural relations with the nomadic tribes of the local 
population for a long period of time. 

The scientific views of Yu.A.Papoport are noteworthy, however, in the 
wall paintings of the II-III centuries in the Tuproqkal’a images of mourning 
women (sitting in the front of the picture with her hair fall on her face and 
tearing her face), or on the surface of the ossuary of Mizdakhkon and 
Tukkal’a the faces of people who tore their faces and torn their hair, and who 
had blood traces in their clothes, contradict the tradition of funeral 
ceremonies, according to which a person who died, it was prohibited to cry 
for the dead person. Recognizing this state of affairs, it would be wrong to 
say that these scenes serve to make the picture more vivid, in our opinion, do 
not help us to make the situation clearer and spot the light on the problem. 

In a hilltop in the Khorezm oasis, where religious ceremonies were held  
at the first part of VI century BC (Kuzalikir). A special fireplace was built in 
the Dingildja fortress. The first central synagogues in the area appeared at the 
V - IV centuries BC, and were widespread in IV-III centuries BC. Thus, the 
temples of flames and fertility of Bactria and Margiana were formed late in 
Khorezm. 

The tradition of burying dogs in the Khorezm oasis also spread in the 
VI-V centuries BC (Humbuztepa, Dingildja), but S.B.Bolelov suggests that 
this habit is not connected with zoroastrianism[17]. 

In the bronze age burial tomb in Gonorr, there were found the skeletons 
of 7 dead men have with seven large dogs lying on them. In the upper part of 
the lahade, the remains of a dog’s bone were identified, as if the dog 
protected the whole burial. V.I. Sarianidi writes that Avesto’s “Videvdat” it is 
stated so in the book: “Everyone who wants to hurt the dog needs to be 
punished a thousand times”[18]. 
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Perhaps, in the remote past to Zoroastrianism, in the religious view of 
local population, there were portraits of the protective role of a dog in life 
and beyond. 

In the latest traditions of the Zoroastrian dog, the Dog is defined as the 
guardian of the Chinvot bridge, through which the spirit of the dead passed. 
In the doctrine of Zoroastrianism, the true spirit of the deceased is followed 
to paradise by two a beautiful female angel and 2 dogs, and the dogs are 
regarded as guardians of the other world[19]. 

According to the Zoroastrian hypothesis, death is an expression of evil, 
and the death of the dog, like the death of a human being, possessed a highly 
polluted strength. Therefore, under the principles of Zoroastrianism, the 
dog’s body was not buried. In the tomb found around Dingildja in Khorezm, 
bones of three dogs were placed in the coffin together with the bones of the 
dead person[20]. As it is seen, the funeral ceremonies of Zoroastrianism there 
were almost identical respect to humans and dogs. 

In the Khorezm oasis such views were of great significance even in the 
early medieval times. The bones of the dogs are buried in the ossuary, along 
with the mansions of man - in the tomb of Tukkal’a. Dog bones buried in 
ceramics of VI-VII centuries were discovered in the city. According to V.N. 
Yagodin, the custom of dog bones in ceramic bottles and burials in the 
Khorezm oasis is limited, and the Sassanids are the result of the influence of 
Iran’s heroism on the Khorezmian religious ideology. However, according to 
various archaeological finds, Central Asian dog breeders (shelter guard, 
pastor assistant) are highly respected in local breeders and livestock breeders, 
and maybe these views are based on ancient times, when dogs were 
considered as totem. 

According to Herodotus, “Mugs kill all creatures except dogs and 
humans” (including scorpions and snakes that cause harm to humans). As 
you can see from this, it was stinging to kill or sacrifice a dog. 

According to historical ethnography, a rumored narcissist in the 
Calcutta, who lived in Hindu, said that when a villager in a distant village 
sacrificed a dog in front of a fire, the huge flood accidentally eroded the 
village and destroyed it[21]. In the Khorezm oasis statual dishes and ossuary 
sculpture (sitting people or horse riders) statue in the honor of their 
tombsters, standing, sitting on a chair or horseback rider. They are made of 
wood and placed near the cemetery. Hence, the immediate relatives of the 
deceased were obliged to present or distribute 100-200 sheep per day. It was 
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thought that the sacrificial animals would be given back to the owner in the 
other world. 

In the provinces of Central Asia, including in the Khorezm oasis, there 
were not found graves of VII-VI centuries BC, funeral ceremonies and 
ossuary relevant to Kuzalikir culture. In ancient times, the burial of human 
bones in specially constructed buildings was discovered in Bactria, II - I 
centuries BC. The earliest bones - ossuaries (IV - III centuries BC) were found 
in Khorezm and later spread to Marghilan and Sogdian regions, but 
ossuarials were not used almost at the funerals of Bactria - Toccarias. Until 
now only one ossuary has been discovered in Bactria region (in 2006, 
Dalverzin, belonging to VII-VIII centuries AD). On the side of the Ossuary 
there was a soldier standing on the roof underneath. He has a spear in his 
right hand, holding a hook and a dagger on his side with his left hand. In our 
opinion, this situation is a sign of the burial customs of the Central Asian 
peasant pasture, the rituals of worship, and the peculiarities of their religious 
beliefs. 

Surrounding the ancient city of Dalvarzin in the Surkhan Valley, there 
was analyzed the nouse, which is located separately in the ruins of the city. It 
consists of smaller rooms with roofs built of crude bricks divided into two 
parts. Inside the room, the bones of the man are scattered. There were found 
various ceramic items (pots, glasses, bowls and lanterns), bronze bracelets, 
jeans, rings and marbles in the nouse. Perhaps during the days of the feast of 
ancestors, people brought Dalverzin’s noodle dishes and drinks in ceramic 
dishes and fragrant items were put to this sacred place. 

According to Beruniy, such traditions are relevant to the traditions of 
the Sogdians and Khorezmians. The scholar describes the hayit which was at 
the 15th “nakhb” day of the “Rimjd” month and writes: “The Horezmians use 
the vaporizers and the drugs on the day and the days around it, and prepare 
foods for the protection of the demons and evil spirits”. 

In Central Asia, Zoroastrianism or its funeral ceremonies can be 
divided into following different periods: 

1. The people were buried in ceramic bottles of human skeleton 
fragments and rocks, buried or scattered bones and special besieges 
surrounded by ceramic flakes in the Last Bronze - from the first Iron Age to 
III – II BC. (in Bactria and South Sogd). 
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2. Burial of the main bone in the VI – V centuries BC in Khorezm (burial 
ground, child’s skull) and burial of human bones in the coffin or burial in 
ceramic tile, the use of ossuary in IV - III centuries BC. 

3. II - I centuries BC. In Bactria, special burial structures - occurrence of 
nouses, the spread of ossuary in Khorezm. Bones of human in the early 
centuries AD, Margiana, ossuary, and nouse. 

4. VI-VII centuries. Extensive use of ossuary in Khorezm, Margiana, 
Sogd, their distribution to Tashkent oasis and the Fergana valley. The 
emergence of nouses in Khorezm. 

Archaeological evidence suggests that the practices of Zoroastrian 
funeral, originally appeared in Bactria and later spread to South Sogd. In 
Margiana - Bactria, worship items identified with the most ancient temples 
and fertility beliefs in Central Asia have been identified. It is a stone pitcher 
or a stone-bush with basaltic bikonic shapes, and is used for the extraction of 
plant material. They are located in the Buddhist monastery of Mirshadin, 
Bandihan and Tillatapa  in the cultural layer of X - VIII centuries BC[22]. 
According to these and other evidences, burial ceremonies and religious 
views close to Zoroastrianism in the Khorezm oasis resemble the spread of 
Margiana - Bactria and Sogd during the historical period. Therefore, a 
number of scientists - A.Askarov, T.Sh.Shirinov, V.Sariyani and others have 
found ancient beliefs close to the Zoroastrianism as “protozardastism”, the 
center of its formation in the territories of Bactria - Margiana. 

It is likely that Zaratushhtra initially promoted his doctrine in the 
Khorezm oasis and the surrounding countryside among the breeding 
community. In the VII century BC cultivated cattle breeding culture has been 
developed in the Southern and Eastern Aral Sea region. However, the process 
of archeology in some of the first Zoroastrian customs or some of its 
manifestations revealed that these traditions had much more ancient roots 
than Khorezm in Southern Central Asia (Margiana-Bactria). This is a well-
known fact in the scientific literature[23], as well as information on antiquity 
historians (Ktesy, Pompei Trog, Arnoby) about Zoroastrian - Zardusht and 
the first published literature of the medieval writers (Firdavs, Beruni). Prior 
to Zoroastrianism, the beliefs and ideas of the first Zoroastrianism were 
based on original sources (archeology and writing). 

In this connection, the Zoroastrianism in the region, which had been 
rooted in ancient beliefs, was much more different from the Zoroastrianism, 
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which was practically recognized as the religion of the Ahamonids and the 
Sassanids in Iran. 

Researchers reported that at the end of the VII century BC, Margiana - 
Bactria harvesters moved to the Lower Amu Darya, populated by people in 
the Khorezm oasis, praying and burning funeral rites. The fireplace was not 
found in the oasis, which was more flammable than the fireplace discovered. 
Taking into account different considerations, it can be concluded that the 
Zaratushtra doctrine, which was initially denied in its own land, spread in 
Bactria, Margiana, Sogd, and spread in Khorezm. 

The ceremonies of Zoroastrianism in the provinces of Central Asia had 
specific peculiarities. Statuary vessels and sculptural ossuary used in 
Khorezm burial customs were not found in other parts of the region. The 
picturesque landscape of Sughd ossuaries, which was analyzed in this study, 
was not known in the Khorezmian oasis. The Buddhist religion and 
Christianity spread throughout the southern provinces of Central Asia, and 
in the early middle Ages in Tashkent oasis and the Fergana valley. It is 
supposed that at the end of VII century Christian ideas had entered the 
Khorezm oasis. The idea of the cross, the star and the cross - star on the 
surface of the eight ossuary discovered in Mizdekhkon were the basis of this 
idea. 
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